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Features of the Biblical Translations Made
on the Territory of the Crown of the Kingdom of Poland
and the Grand Duchy of Lithuania in the 16" Century

Osobliwosci ttumaczeri bibliinych z terendw Krolestwa Polskiego i Wielkiego Ksiestwa Litewskiego
w XV wieku

Acabnisacyi 6ibnelickix nepaknaoay, cmeopaHeix Ha mapeimopeli [lonsckaea Kapaneycmea
i Banikaea kHacmea Jlimoyckaea y XVIcm.

Abstract

The article provides an overview of biblical translations created in the 16™ century on
the territory of the Crown of the Kingdom of Poland and the Grand Duchy of Lithuania.
On the example of verses 1.5-7 from the Book of Ecclesiastes a specific translation technique
and the reasons for the differences between the original and translated text are considered.
The study uses the method of textological analysis. The author comes to the following
conclusions. Firstly, it can be a clash of different language systems, since the original language
and the language of biblical translation refer not only to different language groups, but also to
different language families. Secondly, a strong opposition to the accuracy of the translation is
a different understanding of the text, due to differences in religion. By the time of the creation of
most Slavic translations, Christian exegetics was fundamentally different both from the ancient
understanding of sacred texts and from the interpretation adopted in the rabbinical tradition.
Thirdly, intertextual differences may be due to differences in culture that have nothing to do
with the religious system. Fourthly, the difference between the original and the translation
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is due to the fact that not all translators were equally gifted linguists; they didn’t know the
original language and the subject in question equally well. Therefore, in the textual structure of
the translation, we can meet with various kinds of deviations from the essence and form of the
original, up to language and substantial mistakes.

Key words: biblical translations, the 16" century, the Crown of the Kingdom of Poland, the
Grand Duchy of Lithuania, the Book of Ecclesiastes

Abstrakt

Niniejszy artykut ma charakter przegladowy, jest poswiecony ttumaczeniom biblijnym,
ktore powstaty w XVI w. na terenie Krdlestwa Polskiego i Wielkiego Ksigstwa Litewskiego.
W tekscie na przyktadzie wierszy 1.5-7 z Ksiggi Koheleta rozpatruje si¢ konkretng technike
translatorskg oraz przyczyny réznic mi¢dzy tekstem oryginalnym i przettumaczonym na inny
jezyk. W badaniu zastosowano metodg analizy tekstologicznej. Autor dochodzi do nastepuja-
cych wnioskow. Po pierwsze, moze to by¢ konflikt roznych systemow jezykowych, poniewaz
jezyk oryginalny i jezyk tlumaczenia biblijnego odnosza si¢ nie tylko do roéznych grup, ale
takze do r6znych rodzin jezykowych. Po drugie, doktadnosci thumaczenia moze przeszkadzaé
odmienne rozumienie tekstu z powodu réznic religijnych. W czasie dokonania wigkszos$ci sto-
wianskich tlumaczen biblijnych chrzescijanska egzegetyka zasadniczo réznita si¢ zarowno od
starozytnego rozumienia Swigtych tekstow, jak i od interpretacji przyjetej w tradycji rabinicz-
nej. Po trzecie, roznice intertekstualne moga wynikac z réznic kulturowych, ktdre nie maja nic
wspolnego z systemem religijnym. Po czwarte, rdznica mi¢dzy oryginatem a ttumaczeniem
wynika z faktu, Ze nie wszyscy thumacze byli rownie utalentowanymi lingwistami, znali dobrze
jezyk oryginalny. Dlatego w strukturze tekstowej thumaczenia mozemy si¢ spotka¢ z réznego
rodzaju odchyleniami od tresci i formy oryginahu, az po bledy jezykowe i merytoryczne.

Stowa kluczowe: tlumaczenia biblijne, XVI wiek, Krolestwo Polskie, Wielkie Ksigstwo
Litewskie, Ksiega Koheleta

AHaTanubis

VY apreikyne paemia aryiapbHae YsayineHHe mpa OiOneickis mepakiaibl, CTBOPaHbIs
¥ XVI ct. Ha TapeiTopeli Pausl ITacnamitail i Bsnikara kuscrsa JliToyckara, a Takcama Ha
npeikiaaze sepmay 1.5—7 3 Kuiri Exuecisicta pasmisaeniia KaHKpITHast TOXHIKA Nepakiary
1 TIPBIYBIHBI QIPO3HEHHSY NMaMiXK apbITiHAIBHBIM 1 IIepaKyaJHbIM TOKcTaM. JlJIst JacieiaBaHHs
BBIKAPBICTOYBACHIa MeTaJ TIKCTAjJariqHara aHaulidy. AyTap NPBIXOA3iLb Ja HACTYIHBIX
BBICHOY. [la-niepmrae, rata Moka OBIIb CYTBIKHEHHE PO3HBIX MOYHBIX CICTOM, MAKOJIBKI MOBa
apbIriHana i MoBa Oi0inelickara nepakiaay Hajleallb HE TOJAbKI Ja PO3HBIX MOYHBIX IPYI, aje
1 1a pO3HBIX MOYHBIX ceM’sty. [la-Ipyroe, MOIIHBIM MPOII3esTHHEM Ha IUIXY Aa AaKJIaJHACII
MepaKiiay aka3Baeliia po3Hae pa3yMeHHe TIKCTY, abyMoYIeHae aipO3HEeHHEM y BepaBbI3HAHHI.
VY wac cTBapdHHS OONBINACII CIABSHCKIX IMEpaKiaiay XPHICHISHCKAs JK33TeThIKa / TIOPBIT
TIyMaudHHs BiOmii kaapIplHANIbHA aapo3HIBAlacs SK aj CTapaKbITHAra Pa3syMEHHS CBSTBIX
TIKCTAY, TaK 1 aJl TNIyMaus3HHs, NpbIHATara y pabiHckail Tpausiiibli. [Ta-Tpatise, MIKTIKCTABBISI
aJIpO3HEHHI MOTYIIb ObIllb a0yMOYJICHBIS aJpO3HEHHSIMI ¥ KYJIBTYpBI, SKisl HE MalOIb HisKara
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JaYBIHEHHS J1a CiCTOMBI BepaBbI3HaHHs. [la-yanBépTae, agpo3HEHHE aphiriHana aj mepakiasy
abyMOYImiBaelliia ThIM, IITO HE YCce MepakiiaublKi ObUTl TaJICHABITHIMI JIIHIBiCTaMi, a/IHOJIbKaBa
no0pa Beaii MOBY apbITiHaNA 1 PaJMET, 1pa sKi i/13¢ raBopka. Tamy ¥ TOKCTaBail CTPyKTypbI
Nepakiia Ly Mbl MOKaM CYCTPAIIIIA 3 pO3HAra poJly aaxXiJIeHHIMI aJ] CyTHAcII i YOpMbI apbITiHaia,
SIKIS IPBIBOI3SIIIB J1a ICTOTHBIX MOYHBIX TTaMbLIAK.

Kirwuagsblie cioBbi: Oidneiickis nepaknaasl, X VI craromnse, [Tonsckae Kapaneycrsa, Bstikae
kHsctBa Jlitoyckae, Kuira Exnecisicra

1. Complete Translations of the Bible Created
on the Territory of the Crown of the Kingdom of Poland
and the Grand Duchy of Lithuania in the 16™ century

The sixteenth century in the history of the Slavic languages was marked by the
almost sudden appearance of a large number of translations of the Holy Scriptures,
based on various sources and principles of work. Our region got to the very centre of
a huge cauldron, where the culture of modernity was formed, and some very important
and interesting works were created in it.

Slavia Ortodoxa in this period was represented by a number of works, the most
complete information about them can be found in the fundamental book of Anatoly
Alekseev Thxcmanoeis crassuckaii bionii (Textology of the Slavic Bible) (Alekseev,
1999).

Selected Bible books are represented by the famous work of Francysk Skaryna,
published in 1517—1519 in Prague. Although the translation was incomplete, it played
a significant role in the history of Slavic literature. This work was based on the
Venetian edition (1506) of the Czech Bible (Vladimirov, 1888, p. 171) under the strong
influence of the Church Slavonic text. Most researchers do not doubt that, despite the
Czech, in fact, the original and used Latin commentary by Mikalaj Liransky, the work
of Francysk Skaryna has an Orthodox basis.

Of course, we should mention the largest, as it would be called in our time, Cyrillic
Bible project — the Ostrog Bible. The complete Church Slavonic Bible was published
by the first Russian printer Ivan Fedorov, who was then in the service of Prince Vasily-
Konstantin Konstantinovich Ostrozhsky, in 1580 and 1581 in Ostrog. This is the work
of a rather diverse team, which included the rector of the Slavic-Greek-Latin Collegium
Gerasim Smatrytsky, Vasily Andreevich Surazhsky (Malushytsky), the Protestant
publicist Matavila, the Greek scholars Dionysius Palaeologus-Rally, Eustaphius
Nathaniel and others. (see Alekseev, 1999, p. 204). The sources used by the ‘author’s
team’ were also very diverse, they were described in the Preface: the complete Bible
received from Moscow, translated 3 epeuecka sizvika ...> mHodicae namu comnv irsmo
na cnasenckiu (from Greek ..> many five hundred years into the Slavic language),
the Bibles in other languages (presumably, the Latin Vulgate and the ancient Hebrew
Masoretic text, texts in other Slavic languages (for example, in the Song of Songs you

Belarusian Studies 14/2020



Pobrane z czasopisma Studia Bia?orutenistyczne http://bialor utenistyka.umcs.pl
Data: 10/06/2026 00:43:59

238 Ala Kozhynava

can see the influence of Skaryna), the ‘collection’ of the Greek Bible, closest to the Slavic
and Greek texts (Complutensian Polyglot) were among them (Alekseev, 1999, p. 204).

It is safe to say that most of the works on the translation of the Bible were carried
out on the Western borders of Slavia Ortodoxa, and not all of them corresponded to
Orthodoxy. The rest includes a manuscript of the early 16™ century CBS of Lithuania
f. 19, Ne 262 (F 19-262), the so-called Vilnius Codex. Its first part, the Vilnius Old
Testament Florilegium (pp. 1-135), contains the Preface to the Psalter from the Prague
edition of Francysk Skaryna in 1517, articles on the interpretation and singing of
psalms, and a copy of the translation of nine Old Testament books, eight of which
were translated directly from ancient Hebrew (Psalter translated from Greek). The
second part (pp. 140-408) contains an explanatory Paleo directed against the Jews.
The manuscript was created between 15171533 by anonymous scribes for Orthodox
believers of the Grand Duchy of Lithuania. The translation (at least its main part) was
made in the second half of the 15" century by an unknown translator (translators), well
acquainted with the Masoretic tradition, on the one hand, and the East Slavic literature,
on the other (Altbauer, 1968; Arhipov, 2005; Temcin, 2006).

Going further west, we come across a number of versions of the Holy Scriptures
published in Polish. The most detailed information about them can be found in the
works of Maria Kossowska (Kossowska, 1968) and David Frick (Frick, 1989).

In publishing the full text of the translation of the Bible, Polish Catholics prevailed
over the Protestants — in 1561 the so-called Bible of Jan Leopolita, a professor at
the Krakow Academy, appeared in Krakow. It must be said that Leopolita, with the
modesty of a worthy clergyman, ascribes to himself only the function of one who
corrected an old translation by an unknown author (Goérski, 1980). Some linguistic
characteristics of the translation, especially dialectisms, suggest that the translator
came from Lesser Poland (Malopolska), from lands close to Mazovia. The Bible of
Leopolita remains true to the text of the Vulgate with some corrections to the ancient
Hebrew and Greek versions, they were made by a professor of the Krakow Academy,
who knew all three languages of Scripture. The influence of the Czech translation is
also felt here, even its design shows that its publishers, the Scharfenberger brothers,
collaborated with the Prague publishing house Melantrich.

Protestants also understood the need to publish the full text of the Bible. This
became possible in 1563 thanks to the money of Mikolaj Radziwill the Black — a Bible
was published in Brest, which is traditionally called the Brest or Radziwill Bible.

The translation was made by 17 authors — both Polish Calvinists and invited
foreigners, among them a native of Lorraine, Peter Statorius, who later became the
author of the first grammar of the Polish language. He brought the first complete
translation of the Bible into French, made in opposition to the Catholic Church. This
translation greatly influenced the Polish version. For example, the non-canonical books
of the Old Testament first appeared in it, they occupy a place between the books of the
Prophets and the New Testament and have a separate title and a separate introduction.
Only the French Calvinist Bibles of that time have the same introduction, composition,
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and order of books (Kwilecka, 1996, p. 49). The Radziwill version of the Bible is
fairly loose in relation to the Masoretic text and the Greek original, and the translators
were more concerned with meaning than with literalism. It must be said, however, that
this interesting publication has not found acceptance even among Calvinists, primarily
because the Calvinist movement itself has begun to disintegrate.

The fact that the Protestant camp was not monolithic is shown by the work of another
translator of the Holy Scriptures, who stood out with his revolutionary views even among
the representatives of Anti-trinitarianism, a trend that at that time caused discord in the
Protestant movement. We are talking about Symon Budny, a Mazovian by origin, who
worked in the Grand Duchy of Lithuania. He prepared a translation of the entire Bible.
As noted by one of the most famous researchers of Budny’s work, Henryk Merczyng:

Budny’s work in translating the Scriptures was difficult. While working, he lost his sight,
so that he could not read... From the letter we can learn... that he used to help a young
man who read ancient Hebrew texts, so during the illness Budny translated, listening to him
(Merczyng, 1913, p. 42).

In his work Budny used the technique of literal translation, which diametrically
distinguished him from the translators of the Radziwill Bible. Moreover, his Preface
states that the latter in many places deviated so much from the original that their
interpretative statements in Hebrew and Greek were only words, although in fact the
Vulgate and the French versions were used.

Symon Budny’s translation turned out to be so innovative that his Anti-trinitarian allies
edited the text during the publication in Nesvizh in 1572 (and, apparently, in Zaslavl, where
D. Lenchytsky’s printing house was moved) (Labyncev, 1990, p. 173). Budny publicly
denied the publication. How far this translation deviated from the traditional Catholic
version is shown by the fact that even after amendments were made by less radical anti-
Trinitarians, it was used by Muslim authors in a polemical work against Christians and
Christianity. This is evidenced, on the one hand, by quotations from a Muslim treatise,
and, on the other, by notes in Arabic in the edition of the Budny Bible, which is kept in the
library of the University of Warsaw (see, for example, Tarelka, 2004).

A number of Polish Bible translations of the 16™ century are closed by a work
that has played an important role in the history not only of the Bible, but also of all
Polish Christianity. Its author was the Jesuit Jakub Wujek of Wagrowiec a professor
of rhetoric in Jesuit colleges and a writer who, in addition to Latin, spoke Hebrew,
Greek, German, Italian and Hungarian. In his work, he naturally used the text of the
Vulgate, referring to the Septuagint in cases where Latin could be read differently, and
the Hebrew text was mentioned in the commentaries (Bienkowska, 1998, pp. 30-31).
Wujek used a different translation technique from the one mentioned above. He was
guided not by literality but by adequacy — he conveyed the idea of the original by
the means existing in the language into which the translation is made. Wujek's work
was also innovative, in a sense it had the same fate as Budny’s innovative work —
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when published after the author’s death in 1599, a Jesuit Commission made significant
changes to the translation.

Comparing the original works of Symon Budny and Jakub Wujek, researchers
consider them both the most excellent translators of the Bible, still preferring the first one
(Sobczykowa, 1996, p. 49), although it was the Catholic Bible of Wujek that became the
canonical version, which for centuries determined the development of Polish spirituality
and the Polish language, for which this translation became a model of the biblical style.

All the translations described above coexisted at the same time in the same
territory — Lithuania and the Crown, but the approach of their authors to the practice
of translation, as can be seen from the previous description, was different. We will
demonstrate this with the example of a translation of passages from the Book of
Ecclesiastes, which presents the spatial representations of the author of this book.

2. Space in the Book of Ecclesiastes and in the Biblical Translations
Created on the Territory of the Crown of the Kingdom of Poland
and the Grand Duchy of Lithuania in the 16" Century

2.1. General Ideas about Space in the Book of Ecclesiastes

Representations of space, its structure, ways of overcoming it and understanding
occupy one of the central places in the picture of the world which is realized through
system of language in the texts created by man.

The space in the Book of Ecclesiastes can be divided into several components. First,
it is the lower real space, the earth, which is in the horizontal plane and has all the
necessary real parameters: it extends north and south, until sunrise and sunset; dreams,
rivers, houses, groves, gardens, etc. have their place in it. The human path lies precisely
in this space — here a person walks from birth to death, ‘returning to his home’. Secondly,
it is the upper sacred space, the celestial one, in which the sun moves, directing human
affairs in view of the insurmountable distance between God and man.

It is interesting that the unknown author of the Book constructed the meaning of
this space not from the real to the sacred, as is usually done, but in the reverse order.
Let’s pay attention to the verses 5—7 of the first chapter of this book, which first shows
the movement of the celestial sphere, and then the action moves to the earth’s plane.

2.2. The Movement of the Celestial Sphere
in the Verses 1.5-6 of the Book of Ecclesiastes

Here are the verses that represent the movement of objects in the sacred celestial
sphere:
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Leop. — W/chodzi stonice y zdachodzi/ G na miefce fwe zdfie przychodzi: tamze fie odnowiw([y/
przez poludnie fie thoczy/ a chyli fie ku pulnocy: obaczdigc wilyfikie rzeczy wokot wychadza
duch/ a fwe [ie okregi nawrdca;

Radz. — Stonce wfchodzi y zachodzi/ wrdcdigc fie do mieyfca fwego kedy wfchodzi. Biezy
wiatr ku potudniu/ y zafie biezy kotem ku putnocy/ a obracaigc fig tam y fam/ wraca fig zkqd
wy/zedt;

Bud. — Slorice tez wfchodzi y zachodzi/ a do mieysca [wego ciggnie gdzie wichodzi. Idzie nd
poludniey y krqzy na puinocy/ krqzy (a) krqzy/ idzie duch/ a po okregach fwych wraca fie
duch;

Wuj. — Storice wschodzi i zachodzi, i wraca si¢ do miejsca swego, i tam znowu wszczedszy
krqzy przez potudnie i sktania si¢ ku potnocy. Przechodzgc wszytko wokolo idzie wiatr
i nawraca sie do okregow swoich;

Vil. — u 3acusems citye u 3audemsv ciHye a Kb MIbCMU CE0EMU TMACHEMCA U CbA€Nb WHO
mamo: uoems Kb NOAyOHy a WoXooums Kb NONbHOUU WOX0OA XOOU(M) MYI0 CMOPOHY U HA
WKONUYU CB0eU 6EPHEMCA K TOU CMOPOHTD,

Ostrog. — u 6bcx00u(m) cinye u 6bMBCMO CB0E BIEUEMBCA, Cie 8bcinsaems 1oems Kb 102y,
006X00UMB Kb Cro8epy, u 00X00umv oKp(c)mv e2o obpawjaemca 0xv;

Skar. — Bwvcxooums Crittye u 3ax00um, u Ha Mecmo c60e HABPAUAemcA U my ca 0OHOBUM,
U moyumca uepesvb noiyoHe, u xuaumca K noayhowu. Oceewjaemv 6cu pedu 60KONb,
8bIX00UMDb OYXb U NAKU 80 CBOA KONTBCA 0OPAUJAENICA.

[Eccles. 1.5-6 — NIV — The sun rise and the sun sets, and hurries back to where it rises. The
wind blows to the south and turns to the north; round and round it goes, ever returning on

its course. |

Against the background of neutral verbs denoting the movement of the sun, the
predicates in the translation of Simon Budny, in the Vilnius Codex and the Ostrog
Bible, associated with the designation of slow motion, draw attention to themselves:
ciggnie, macnemca, énewemwca. This translation once again proves that Budny, if
he did not even know Hebrew, at least used the help of a language expert — in the
Masoretic text there is wiRq, a form of the verb w¥n, the meaning of which is ‘frequent
and difficult to breathe’ (Brown et al., 1951, p. 983). Modern translators consider this
to be the result of rapid movement (cf. Synodal translation: u cnewum x mecmy ceéoemy
[hurries back to where it rises]), but a similar characteristic may also apply to slow,
heavy movement. This is how the anonymous translator of the Vilnius Codex, a Jew by
origin, as well as the translators of the LXX, perceived this fragment. In the Greek text
there is the expression gig OV 1m0V 00TOD EAKEL, wWhere the rest of the verbs — a form
of é\kéw ‘Bamausl, TATHYIH [‘drag, pull’], and this is reflected in the Ostrog Bible,
which focused on the text of the LXX.

Other translations show a fairly common translation error, namely the mixing of
roots — since the use of the token w7 in this context has no parallels (see Djakonov and
Kogan, 1998, p. 188), its form wix" was taken as another word — %32 ‘return’ (Brown et
al., 1951, p. 996), which was already reflected in Vulgate, cf.: ad locum suum revertitur
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‘returns to its place’. From here it is included into the translations of Leopolita (nd
miefce fwe zdfie przychodzi) and Wujek (wraca sie do miejsca swego), as well as into

the Czech Venetian Bible:

Ven. — Wzchodij [luncze y zapada: a na mijefto fwé nawraczuge fe atu fe obnowij. toczy [e

przes poledne: a chylij ku puolnoczy ofwieczuge wffeczkny wieczy wuokol: wychazie duch

a zafe [e fwe okr[]lky nawraczuge.

It was from there that Francysk Skaryna borrowed it (v na mecmo ceoe
Haspawjaemca). This error is even found in the translation of the Radziwill Bible
(wrdcdigc fie do mieyfcda fwego), the creators of which proclaimed the use of the

Hebrew Masoretic text.

The verses under consideration are also interesting in that the first line of the
verse 6 may equally refer to the sun and to the wind (spirit in some translations).
The researchers note that ‘the first variant, less complicated syntactically, as confirmed
by the LXX and the Vulgate, is not satisfactory in terms of meaning because the sun
naturally moves not from south to north but from east to west’ (Djakonov and Kogan,
1998, p. 198). In the Ostrog Bible the translator solves the ambiguity of the natural
picture with the help of punctuation marks — the absence of a sign after the second use
of the token o6xooums [to bypass] allows to attribute this predicate not to the spirit
but to the sun, which shows its cycle in which such positions as south and north are

legitimate.

As can be seen from the above fragments, the authors of the Polish translations are
divided: the translators of the Radziwill Bible attribute this problematic movement to
the wind, and Budny, Leopolita and Wujek to the sun. The Vulgate could lead others
to a similar opinion. In general, it should be noted that in Polish translations, due to
the spatio-temporal syncretism of the Slavic tokens pofnoc and pofudnie [north and
south], there was no error that could appear in the Church Slavonic text, where the
words cesepw and wew [‘north” and ‘south’] were used. Therefore, these translations
represented not the geographical but the diurnal motion of the celestial body. Also,
Skaryna in his translation, perhaps focusing on the Venetian Bible (cf. foczy fe przes
poledne: a chylij ku puolnoczy), did not use Church Slavonic cegepw and 102w [ ‘north’
and ‘south’], but nonyone and nonynoww [‘noon’ and ‘midnight’], which allowed him

to avoid the geographical error.

The most original way to resolve this issue was chosen by the translator of the
Vilnius Florilegium, who simply eliminated the controversial element from his
translation, although in the original Masoretic text he was to focus on, clearly contains

the word 717_‘wind, spirit’ (Brown et al., 1951). pp. 924).

2.3. The Movement of the Earth’s Sphere in the
Verse 1.7 of the Book of Ecclesiastes
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Next, in the verse 7, the movement passes into the earth’s space through which the
rivers flow. Here the Book of Ecclesiastes again asks the translators a riddle, which
each of them solves in his own way. In Leopolita and Wujek’s translations, the rivers
return to the place where they came from to flow again :

Leop. — W]lyfikie rzeki do morza plyng/ a morze nie zbiera: Natoz miefce plyng rzeki zdfie
z ktorego wychodzq/ aby zas plnely;
Wuj. — Wszytkie rzeki wchodzg do morza, a morze nie wylewa, do miejsca, z ktorego wyszly
rzeki, wracajq sie, aby znowu ciekty.
[Eccles. 1.7 — NIV — All streams flow into the sea, yet the sea is never full. To the place the

streams come from, there they return again.]

This similarity certainly points to the unity of the source of these Catholic versions.
The movement of rivers is presented in the same way in Skorina’s translation, which
strengthened the idea by adding the adverb eocnamw [backwards]:

Skar. — 6cu pexu navinyms 6 MOprs u MOpre HenpubvIBaens, 00 MO20 MeCma NIbIHYMb PeKu

BOCNANb, U3 YecodHce 6blUliu CYm 0abwl onam NJI6IHYIU.

The comparison with the translation of the Venetian Bible convincingly
demonstrates which original the Belarusian first printer focused on:

Ven. — Wjfeczky rzeky plynii do morze: a morze neprzybywa. do tehoz mijefta plynu
rzeky zafe z kteréhoz wy|jly aby opiet plynuly.

On the contrary, in Symon Budny, as well as in the anonymous translator of the
Vilnius Florilegium, who, like a Jew, used the Masoretic ancient Hebrew text, the
rivers flow back, but not from where, but where — “to their place’:

Bud. — Wjzytkie potoki idg do morza/ a przed fi¢ morze nie ndpeinia fie do mieyfca fwego
potoki idg/ aby fie wracaly ¢iekqgc;
Vil. — 6cu nomoku udyme 6 mope a Mope He NOTHO Kb MIbCIY UdCe NOMOKU X0OA(M) mamd

aHce WHU 60POMANCA xooumiu.

In the Orthodox Ostrog Bible, the conjunction amo ‘where’ also directs rivers in
the same direction:

Ostrog. — 6cu nomoyst UOymv 6b MOpe U Mope HICmb Hacbiyaca. Ho v mrecmo amodrce

nonouybvl u()ym‘b, U mamo miuca ev3epawaons umu.

But the most complicated spatial relations are represented in the Radziwill Bible —
here the rivers run from where they return to flow again:
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Radz. — W/zythki rzeki sé¢iekaiq fig ku morzu / G wzdy morze nie petne / ztamthqd zdfie bieza

rzeki wracdigc fie aby zd fig tamze [zly.

The translator himself obviously didn’t understand this spatial picture, that's why
he tried to explain it in the remarks on the margins, demonstrating the knowledge

worthy of Ptolemaic cosmology:

Radz. — Morze ktore zew/zqd otoczyto Ziemige wypycha wode fwoje w Zrodtd / ktore pothym

na wierzch ziemie wymkaig / na tych mieyfcach / kthore my zowiemy zrodla z kthorych rzeki

wychodzg a biezq do morza.

All the inconsistencies we see in the translations are caused by the syncretism
of the semantics of the adverbs in the ancient Hebrew language, as well as by the
peculiarities of the graphics of the Masoretic text. The adverb wd means ‘here, there’,
and in some contexts, including this one, ‘where’ (Brown et al., 1951, p. 1027). Its
form nwd means ‘from here, from there’. This is exactly the meaning implied in the

Vulgate: ad locum umde exeunt flumina revertuntur ut iterum fluant.

And from it this understanding got to the Catholic translations — Leopolita, Wujek,

to the Czech Venetian Bible, and from it to Skaryna:

It is believed (see: Djakonov and Kogan, 1998, p. 189) that in this case the
translator saw in the Masoretic text, where the words were not separated from each
other, haplology — the omission of the letter which is repeated within a word. He
decided that the fragment 17 200 wd should look like 71 20 nwd ( » and o variants of the
letter mém) and restored the missing, in his opinion, letter, resulting in a different form

of the adverb.

LXX, as seen in the Ostrog Bible, for which it served as the original, preserved the

Hebrew version, using the preposition €ic ‘to’ and the conjunction ob ‘where’:

mavteg ol yeipappol mopevovtat gig v BdAlaccav kol 1 Bdlacco ovk Eotot
gumpmlapévn eic T6mov ob ol xeinappotl Topsvoval kel aDTol EMGTPEPOVSLY TOD

mopevdfvat,

compare also in the Synodal translation:

Bce pekn TekyT B MOpe, HO MOpE HE MEPENONHSIETCs: K TOMY MECTY, OTKY/la PEKH TeKyT, OHU

BO3BPAILAIOTCS, YTOOBI OISThH TCUb.
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3. Conclusion

The analysis of Bible translations always raises several questions that are directly
related to the translation techniques. For example, how accurately, in accordance with
the spirit, meaning, and letter of the sacred text, do the translations that have been
discussed here convey the original? The second question seems to follow from the
first: how to explain the difference between the texts created by different translators?

There are several answers to these questions. First, the difference occurs when
using different sources (ancient Hebrew Masoretic text, LXX, Vulgate or one of the
existing Slavic translations). Second, the author(s) of the translation may have sought
to make the text more understandable to their readers by denying the accuracy of the
translation, or, on the contrary, by translating the text carefully adhering to the source,
even with obvious inaccuracies.

No less important, however, is the following question: why, despite all the
discrepancies, inaccuracies in the translation, do we perceive the text that emerges
as identical to the text of the original source? Either it depends only on the
coincidence of lexical meanings, or in this case other mechanisms deeply hidden
in the semantic structure are involved. Indeed, despite noticeable differences, it
is possible to accept all versions as representatives of the same text. Different
interpretations can be caused by differences in religion, but not vice versa —
in this case, differences and errors do not change the ideology of the religious
consciousness of the user of the text.

Translated into English by Marharyta Svirydava

List of sources

Bud. — Biblia, to iest ksiegi Starego i Nowego przymierza z nowu z igzyka ebrejskiego,
greckiego, tacifiskiego pretozona z predmowa S. Budnego, jako tlumacza. Nieswiez, 1570;
Zastaw, 1570-72. [The Bible, that is, the books of the Old and New Covenants on the New
from Hebrew, Greek, Latin Translated with the Preface by S. Budny, as an Interpreter]

Leop. — Leopolita. Faksimile der Ausgabe Krakau 1561. Paderborn [etc.]: Ferdinand Schoningh.

Ostrog. — Biblia. Ostrog [bubnus. Octpor, 1581]. [Bible. Ostrog, 1581].

Radz. — Biblia Swieta, to iest ksiegi Starego y Nowego Zakonu wiasnie z zydowskiego, greckiego
i tacinskiego na polski jezyk z pilnosciq i wiernie wylozone. Brzes¢ Litewski, 1563.

Skar. — Faksimil'nae uznaiilenne Biblii, vydadzenaj Francyskam Skarynai w 1517-1519
g.g. Minsk: Bel. Encyklapedyé, 1991. [®axkciminbHae y3HayneHHe biOmii, BeIgan3eHait
Dpannpickam CkapbiHato ¥ 1517-1519 rr. Minck: ben. Duupikinanensist, 1991].

Ven. — Biblij Czeska w Benatkach tissena. Venezia, 1506.
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Vil. — The Five Biblical Scrolls in a Sixteenth-Century Jewish Translation into Belorussian
(Vilnius Codex 262) with Introduction and Notes by Moshe Altbauer. Concordance
compiled by Moshe Taube. Jerusalem: Israel Academy of Sciences and Humanities, 1992.

Wuj. — Biblia w przekiadzie Jakuba Wujka z 1599 r. Transkrypcja typu B. Warszawa: Oficyna

Wydawnicza VOCATIO, 2000.
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